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are simply modes of His attributes, and are conceivable through them alone; i.e. they are examples of extension and thinking.
This difficult position of Spinoza, that intuitive knowledge has the mind itself for its real cause, may be rendered perhaps more conceivable, if regarded as Kant's doctrine of the subjectivity of space, taken in reverse. Ideal space and objective space are the same (Kant teaches), because the latter has no reality beyond the mind : its infinitude, its necessity, are modes of our thinking, not predicates of anything ' extra intellectum ;' they pass upon the outer nature because given with the inner; but all the while they have but one seat, viz. in the percipient idea. Now suppose the dualism of knowledge to be similarly reduced to unity, only beginning from the other end of the relation; then the infinity, the necessity, of extension beyond the mind will also form the essential predicates of its idea; they are the common predicates of both worlds: extension is infinite, necessary, eternal; thinking is infinite, necessary, eternal; what necessity or eternity is in the ideatum, that is it in the idea; but in the ideatum it is real Timelessness; so is it therefore in the idea ; which is accordingly qualified to read in the object what is identical in itself. Thus the unification of percipient and perceived leads in one direction to the 4 ideality, in the other to the reality of the infinites given to our thought.
Besides this dependence on the mind itself, intuitive knowledge receives two other marks at Spinoza's hand. It is confined to single things (res singulares)*. And it {advances from the adequate idea of the real essence of certain attributes of God to the adequate knowledge of the essence of things2.' This last characteristic seems to constitute a process of deduction, and therefore to contradict the very idea of knowledge at a glance. But the inconsistency is only apparent; for he is describing not simply the contents or features of the third kind of knowledge, but its difference 1 Eth. V. xxxvi. Schol.              a Ibid. II. xl. Schol 2.